Lloyd George
Chris Wrigley examines the roots of Lloyd George’s political beliefs

The Nonconformist Min

AvID LLoyp GEORGE has often proved
D to be an elusive figure to pin down,

both for his contemporaries and, later,
for historians. Like Disraeli, he was not part of
the English public schoolboys’ milieu; nor was
he aided by family connections in the way that
Arthur Balfour was by the ‘Hotel Cecil’, the
term used to describe Lord Salisbury’s govern-
ments with its many places for his relatives. Lloyd
George was, as he liked to put it, a ‘cottage-bred
man’ or, as opponents put it in doggerel verse, a
‘bounder from Wales’.! He reached Westminster
through grass-roots activism, not family or social
connections.

Keynes famously wrote:

Lloyd George is rooted in nothing; he is void
and without content; he lives and feeds on his
immediate surroundings; he is an instrument
and a player at the same time which plays on the
company and is played on them too; he is a prism
... which collects light and distorts it and is most
brilliant if the light comes from many quarters
at once; a vampire and a medium in one.?

In fact, Lloyd George was rooted in Noncon-
formity, and in radical Welsh politics. Whether he
remained a believer in redemption through faith
is debateable, but he did continue to be embed-
ded in Nonconformist culture. This was shown
in many ways, not least in his rhetoric, which was
rich in Biblical, historical and literary allusions
drawn from a Nonconformist perspective.

Lloyd George was born in January 1863, a little
short of midway through Queen Victoria’s reign.
He grew up in north Wales in the era of Disraeli
and Gladstone. He eagerly walked from his home
in Llanystumdwy to Robert’s shop at Portmadoc
to buy his uncle, Richard Lloyd, a London news-
paper so they both could read the detailed reports
of the major speeches of Gladstone, Disraeli,
Chamberlain, Parnell and other leading politi-
cians. Later, he vividly remembered that, when
an articled clerk in Portmadoc, he stood outside
the shop reading ‘the great news about Gladstone’
returning to the premiership in 1880. 3

As Colin Matthew argued, the period from
1872 was ‘the era ... [of] the growth of regular

extra-parliamentary speechmaking’ which
made for a national political debate. He further
commented:

The decline of Whiggery and the loss of Cham-
berlain meant that the upper levels of the Lib-
eral Party increasingly depended on rhetoric as
their link with the party as well as the electorate.
Men such as Gladstone, Morley and Asquith had
no base for power within their party save their
rhetoric and their legislative achievements. They
controlled no machine, they spent no money on
politics, they had no base in the localities, no real

patronage except when in office.*

Lloyd George was different in so far as he did have
a base in north Wales and more broadly in Non-
conformity, at least until the First World War
but arguably later. He nurtured his Welsh base
directly as well as through his wife, Margaret,
his uncle Richard Lloyd, his brother, William
George and such colleagues as J. Herbert Lewis.
He also carefully cultivated the local press. He
assiduously maintained strong links to Noncon-
formity through leading Nonconformists such
as Dr John Clifford and through being on the
executive board of the Liberation Society (which
sought to disestablish the Church of England) and
on the National Council of the Evangelical Free
Churches.

Like most other leaders, Conservative and
Liberal Unionist as well as Liberal, Lloyd George
made his name by his skills in speaking on pub-
lic platforms as well as debating in the House of
Commons. Once he was established as a major
politician, he made major speeches that were
intended to be read as well as heard. Like Glad-
stone, Lloyd George arranged the timing of his
speeches to accommodate the press. When, asa
major politician, he spoke at 2.30 pm, his speech
was available on the streets by 4.30 pm. Lloyd
George was inordinately impressed by the press.
He helped in the 1901 takeover by George Cad-
bury of the Daily News and the reversal of its
pro-Boer War stance.’ He and Sir George Rid-
dell were friends for a long time and he cultivated
other newspaper proprietors, recommending
Riddell, Harold Harmsworth and Max Aitken
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for peerages. He also put Beaverbrook and
Rothermere in to his wartime government and
made Northcliffe Director of Propaganda. In
October 1918, Lloyd George took over the Daily
Chronicle, which had become supportive of mili-
tary figures critical of him, and so controlled until
1926 a major London newspaper.® The historian
A.].P. Taylor commented, ‘Editors of The Times
have often thought that they were more impor-
tant than the Prime Minister. Lloyd George was
the only prime minister who apparently agreed
with them.”

Lloyd George’s Nonconformist roots were
deep. Yet with John Grigg’s otherwise excellent
volumes, it became almost an orthodox view for
some years that Lloyd George was not a believer.
Grigg observed of Lloyd George emerging as the
national Nonconformist champion that he had

done so ‘with a strict economy of sincerity, unde-
tected at the time and, more surprisingly over-
looked by historians.” Grigg also argued,

In reality, his instincts were more secularist than
Nonconformist. He rejected dogmatic Christi-
anity of every kind, and had a special dislike for
the Nonconformist kind, because he had more
direct experience of it than of any other and
because its moral atmosphere was in many ways

so alien to him.?

David, his sister Mary Ellen (known as Polly)
and his brother William were brought up by
their uncle, Richard Lloyd, an unpaid pastor in
Criccieth of the Disciples of Christ, a sect which
believed that the New Testament was a reliable
and sufficient guide to a godly life. Founded by
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Alexander Campbell, a Scotch Baptist who emi-
grated to the United States, it was a breakaway
Baptist group which had a small membership,
some 200 in Wales, when Lloyd George was born.
More generally, Welsh Baptists remained wed-
ded to beliefs in eternal punishment and rejected
the new theology which was undercutting fun-
damentalism in England. The Welsh religious
revival of 19045, strongest in Welsh speaking
areas, was very much fundamentalist.” Mary Ellen
remained a devout believer in the values of the
Disciples of Christ and was critical of her brother
David’s moral lapses.™

It seems to me that a key question is what was
the faith that Lloyd George lost? Was it Christi-
anity generally or was it the faith of his uncle? It
seems that Lloyd George felt major doubts before
or on the day he was baptised in 1875. He doubted
the certainties of the Campbellite Baptists. In
this he was far from unusual. In the 1860s and
1870s there was a great turning away from belief
in eternal damnation. Charles Haddon Spurgeon
defended the verities of hellfire for those not con-
verted to his fundamentalist form of Christian-
ity, but by 1888 a majority of the members of the
Baptist Union had moved in favour of a gentler
and more liberal Christianity.” This approach,
characterised by Dr John Clifford, was more to
Lloyd George’s taste. Lloyd George’s loss of faith
was with the fundamentalism of the Disciples of
Christ, and this was lasting. His son recollected,
that his father ‘found it difficult to accept ... one
of its cardinal tenets ... the literal interpretation
of the Bible’. Lloyd George later recalled that
when he was eleven ‘he suddenly came face to face
with the fact that religion, as he was taught it, was
amockery.” At this age, his was a general loss of
faith, a belief ‘that there was no one at the other
end of the telcphone’.12 He Vividly pointed to the
exact spot on the road from Llanystumdwy to
Criccieth where his loss of faith occurred, when
later he was with Frances Stevenson, his mistress
and later second wife. Yet he also told her that he
remembered ‘the exact moment — he was in bed
— when the whole structure and fabric of religion
fell before him with a crash, nothing remained.™
He talked about this experience to his uncle,
who expressed understanding. Other members
of his family appear to have been more stern and
puritanical, notably his grandmother Rebecca
Llwyd, who died when he was five, his sister, who
was two years older than him, and his younger
brother, William.** However, it seems clear that
he recovered belief, albeit not in his grandmoth-
er’s and uncle’s certainties.

Lloyd George lost the faith he was raised in
when he was between 11 or 12 and about 20, but
found peace of mind with a more liberal Baptist
belief. Lloyd George’s son Richard, who was a
severe critic of his father, stated in his memoir of
his father, ‘My father’s religious beliefs fluctuated,
and there were periods in his life when he lost
faith’. Professor Ian Machin, a notable expert on

Lloyd George lost
the faith he was
raised in when he
was between11or
12 and about 20,
but found peace
of mind witha
more liberal Bap-
tist belief.

Victorian and later religion in Britain, accepted
this view, and commented, ‘It would seem that
Lloyd George did not, like Joseph Chamberlain,
move from belief into agnosticism, but fluctuated
between periods of belief and doubt, like Parnell.”
Machin concluded, ‘Lloyd George can best be
described as a broad and speculative Baptist.”s
Visiting London for a court case in 1888, he
visited the scenes of the Jack the Ripper murders
with a policeman from Caernarvonshire on a Sat-
urday night, but on the Sunday morning he heard
Charles Haddon Spurgeon preach in the Metro-
politan Tabernacle, in the afternoon he listened to
Frederick Harrison at the Positivist Hall and, in
the evening, he went to hear the Wesleyan Hugh
Price Hughes on “The Words of Life’ at St James’s
Hall. Elected to patliament in 1890, Lloyd George
spent many Sundays in London going to hear
leading Nonconformist preachers in their chapels,
drawing on the lists of ‘preachers for tomorrow’
from Saturday newspapers. On Sunday morn-
ing 20 April 1891, for example, he went to West-
bourne Grove chapel. In the afternoon, he chaired
ameeting at which John Clifford gave a lecture on
gambling. In a letter home, Lloyd George’s sis-
ter wrote that Dr Clifford was very pleased with
her brother’s address from the chair. As for her
brother, ‘I never saw him more taken with any-
one than he was with Dr Clifford. His sermons
were so practical, he said, and yet so refined and
cultured.” On another occasion, in response to
an angry and highly critical letter from his wife,
Lloyd George defended himself from not going
to a chapel meeting but going on the Thames
to Kew Gardens by hitting back with a much-
quoted sneer that in Criccieth he would have had
‘the pleasure of being cramped up in a suffocating
malodorous chapel listening to some superstitious
rot’.”” Most probably, this was him ignoring his
mother’s sound marriage advice to not say harsh
things to Margaret if he lost his temper rather
than giving a considered religious view, though
he did express similar views on another occasion.
Lloyd George had a notable taste for read-
ing Nonconformist sermons and other literature.
These books were a substantial part of his private
library which was sold by his son Gwilym (then
Lord Tenby) in 1964 to the library of the Univer-
sity of Kent. Riddell wrote in his diary in 1908
of a dinner held at his house with Lloyd George
and Charles Masterman as his guests. He called at
Downing Street for Lloyd George: ‘Found there
an old Welsh parson who had been turned out of
his farm ... because he had proposed a Radical
candidate in opposition to his landlord’s nomi-
nee’. Lloyd George took with him to Riddell’s
house ‘a small Welsh book, the life of a well-
known minister. He entertained us by translat-
ing passages from the minister’s sermons — very
homely and amusing: the sermon on Jonah, for
example —but how much is due to the original
and how much to L.G., I cannot say.”® Frances
Stevenson recalled,
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‘One of the things’, he would say, ‘that I would
like to enjoy when I enter Paradise is a Preaching
Festival, with John Elias, Christmas Evans, Wil-
liam [Williams] of Wern and others occupying
the pulpit.”™

His other favourite Welsh preachers included
Herber Evans (Caernarvon), John Jones (Talsarn),
Edward Matthews (Ewenni) and Robert Roberts
(Clynnog). Frances Stevenson observed that ‘there
was no subject more dear to L.G.s heart’ than ‘the
subject of the old Welshmen who had achieved
fame as preachers in the eighteenth and nine-
teenth centuries.” Lloyd George collected material
on outstanding Welsh preachers with the inten-
tion of writing a book about them.>

Lloyd George was also embedded in another
major aspect of Welsh Nonconformist culture:
hymn singing. He had a very good voice and
in his youth often began the singing at the Lit-
tle Bethel’ of the Disciples of Christ at Cricci-
eth.” In March 1913 Riddell went to 11 Downing
Street for a Welsh hymn singing evening with
Welsh professional singers. Riddell noted, ‘Lloyd
George himself sang fervently and vigorously.
Sitting on the arm of my chair and translating the
words for my benefit, he gave vivid descriptions
of the hymns and the lives of their authors and
composers.”?

The notion of Lloyd George being ‘rooted in
nothing’ was also attached to his reading or lack
of reading. G. M. Trevelyan, a Liberal and from
1927 Regius Professor of History at Cambridge,
joked, when criticising Lloyd George’s War Mem-
oirs for attacking Sir Edward Grey, ‘Mr Lloyd
George’s great gifts are not strictly historical.

He lives so heavily in the present that he cannot
recall his own past ... Yet Lloyd George did read
widely, including history and literature, as well as
theology.

Lloyd George’s use of history is instructive.
He was interested in history (contrary to Trev-
elyan’s comment) and used it to further his Non-
conformist causes. Not surprisingly, Oliver
Cromwell was a particular favourite, especially
in the decade 1895—1904 when he was work-
ing hard to be the political leader of British, and
not just Welsh, Nonconformity. Without mak-
ing an exhaustive search I have found fourteen
speeches in that decade where Lloyd George
invoked Cromwell, all but one at public meet-
ings and only one at a specifically Nonconform-
ist meeting. Cromwell was brought into play for
the major Nonconformist issues of education
and temperance, but also as a soldier who knew
when to make peace, unlike the Conservatives
and Unionists during the Boer War. The choice
of Cromwell was two sided. While appeals to
the memory of Cromwell and Hampden were
norms of Nonconformist and radical oratory in
many areas of Britain in the nineteenth century,
Cromwell had many other connotations, and not
just to Thomas Carlyle.

Lloyd George’s heroes
included Oliver
Cromwell, Maximilien
Robespierre and
Abraham Lincoln

The Nonconformist Mind of David Lloyd George
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In the later1890s
Lloyd George posi-
tioned himself

as a politician
sympatheticto
the most ardent
anti-ritualists at
a time when Non-
conformity was
roused to oppose
the Conserva-
tives’ 1896 Educa-
tion Bill and the
revised 1897 Edu-
cation Act.

After launching the Welsh Disestablishment
campaign at Pontypridd in the autumn of 1891,
Lloyd George was reported in a local newspaper.
He instanced the example of Cromwell as a pat-
tern of procedure. Cromwell had put forward
his guns and had smashed the castle walls before
negotiating terms. They might do the same with
the Established Church; smash the encampment
first, and then enter into the question of terms.*
The Cromwell allusions gave a message of mili-
tant Protestantism, and while the enemy was the
Established Church, his vigorous condemnations
of the priesthood had a wider significance.

In the later 1890s Lloyd George positioned
himselfasa politician sympathetic to the most
ardent anti-ritualists at a time when Noncon-
formity was roused to oppose the Conservatives’
1896 Education Bill and the revised 1897 Educa-
tion Act.* On 24 May 1898 he moved the motion
setting up the Nonconformist Parliamentary
Council, and that motion complained of ‘recent
legislation seriously affecting the interests of
Nonconformists and the efforts now being made
by organisations connected with the Anglican and
Roman Catholic Churches to carry the nation in
the same direction.”® Vigorous action then was
being taken by John Kensit, the founder in 1889
of the Protestant Truth Society and in 1898 of
“Wickliffe preachers’, who disrupted Established
Church services if they deemed them ritualistic.
Lloyd George spoke warmly of Wycliffe in sev-
eral speeches. He appears to have been influenced
by the Congregationalist Robert Forman Hor-
ton, whose book of sermons entitled England’s
Danger (1898) warned of the danger from Rome.
At a meeting of the Baptist Union on 29 Septem-
ber 1898, Lloyd George was reported as saying
that ‘they were face to face with the most reso-
lute, pertinacious and best organised attempt to
re-establish the power of the priesthood in this
country since the days of the Reformation.™
Lloyd George had no love of Anglicanism or
Catholicism, but given his moving away from the
beliefs of his uncle, his vigorous taking up of such
views, after the fading of his nationalist endeav-
ours through Cymru Fydd, seem at the very least
partly opportunistic.

He returned to these themes when attack-
ing Arthur Balfour’s Education Bill. Speaking in
Swansea on 25 April 1902, he stated:

There was a famous scripture reader with Welsh
blood in his veins of the name of Oliver Crom-
well. He had mastered all the revolutionary and
explosive texts in that Book, and the result was
destructive to that State priesthood. The bench
of bishops was blown up; the House of Lords dis-
appeared; and the aristocracy of this land rocked
as though an earthquake had shaken them.*

After the Irish Parliamentary Party voted with
the Conservative government over the 1902 Edu-
cation Bill, Lloyd George was again emphatic

that the Nonconformists’ enemies were priests,
Catholic or Established Church. At a huge Free
Church demonstration against the London Edu-
cation Bill, held in the Albert Hall, London, on 11
July 1903, Lloyd George asked, ‘Should England,
the refuge of the slave, the land of Wycliffe and of
Oliver Cromwell, put on now the manacles of the
priest?”™

Although Lloyd George went out of his way
to identify himself with the most anti-ritualist
groups, he wrote to Freeman’s Journal, in response
to comments by Cardinal Vaughan, ‘T would
appeal to Irishmen whether they have not found
less racial and religious bigotry amongst Noncon-
formists than amongst the classes who are pro-
moting the Education Bill.* However, he had
support for his opposition to the Education Bill
elsewhere. The local press report of a speech he
made in Bangor noted, ‘“The Protestants of the
North of Ireland, who were against him on Home
Rule and the war question, had written to him to
say that Ulster was agreed against the measure.”

Lloyd George was loyal to Gladstonian Liber-
alism’s commitment to Irish home rule, though
Joseph Chamberlain’s Home Rule All Round had
appealed to him. Yet his Nonconformist roots
left him with residual Orange sympathies. After
Lloyd George’s death, when Tom Jones was col-
lecting recollections for his biography, Professor
W. G. S. Adams, head of his prime ministerial
secretariat, wrote, ‘I remember feeling as I talked
with him that when I got below the surface of
his mind there was this deep primitive “No Pope
here” of Ulster — something that stirred depths in
his makeup and that explains despite all his efforts
to get over it ... the settlement with Ulster.
Adams might have added also Lloyd George’s
willingness to use the Black and Tans in Ireland.

Lloyd George liked to claim that in this he was
following the precedent of Gladstone’s phase of
coercion in Ireland in the early 1880s, and surpris-
ingly Gladstone’s former lieutenant, John Mor-
ley, agreed with Lloyd George. Lloyd George
could have claimed Cromwell’s horrendous mas-
sacres in Ireland as a precedent. Yet despite Ire-
land and his treatment of the Levellers, Cromwell
appealed to some Radicals for his overturning of
some aristocrats, the bishops and the monarchy.
Lloyd George’s enthusiasm for Cromwell can be
contrasted with Winston Churchill’s views. The
historian Maurice Ashley, who drafted the Crom-
well section of Churchill’s History of the English
Speaking Peoples (1956—8) recalled that when he
read the book,

I was astonished to find some of my facts and
phrases embedded in it, but the whole draft
had been stood on its head. For Churchill was
convinced that Cromwell was a dictator of the
stamp of Adolf Hitler, and though a few things
might be said in favour of the Lord Protector
(he was, after all, a patriot) he was none the less,
Churchill thought, a bad man.»*
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Lloyd George’s other heroes were often law-

yers or Nonconformist businessmen. The law-
yers included Abraham Lincoln and Maximilien
Robespierre. He admired Lincoln for his oratory,
especially his Gettysburg address, as well as for
his career. When he was preparing a speech for the
unveiling of a statue of Lincoln in the Canning
Enclosure, Parliament Square on 28 July 1920,
Lloyd George expressed the view that Lincoln
was ‘the biggest man ever thrown up by Ameri-
can politics —a much bigger man than Wash-
ington, who was always so correct that he was
uninteresting.* He used Lincoln in his appeals to
the American people during the First World War.
Somewhat bizarrely, after that war Lloyd George
tried to justify Britain holding on to the north of
Ireland by reference to Lincoln and the southern
states.

As for Robespierre, Lloyd George deemed
him ‘a great man’. He told Riddell, ‘If you read
his speeches you will see that he adumbrated and
foretold most of the modern reforms. They are
allin his speeches.” Lloyd George also admired
Robespierre for the way that he, like himself, had
come up the hard way. ‘Tt is a terrible struggle,” he
told Riddell, ‘the struggle to secure recognition.’
Lloyd George had arrived in parliament through
his grass-roots endeavours, a contrast with sev-
eral of his leading political contemporaries such
as Arthur Balfour and Winston Churchill whose
entries in to politics were aided by family connec-
tions. Moreover, as Lloyd George commented,
when he arrived in parliament he ‘never dreamed
that he would become a Cabinet minister’, in con-
trast with someone like Churchill ‘who started in
politics with the object and intention of getting
high office.” He added in best ‘pot calling the ket-
tle black’ manner, “Winston was a very nice man,
but self-centred.”®

Lloyd George was enthusiastic about the
French Revolution, which he dubbed on one
occasion ‘the biggest event since the crucifix-
ion.”” He eagerly read widely about it, from
Thomas Carlyle, who saw the French Revolution
as a continuing process, to the anarchist Prince
Kropotkin, whose The Great French Revolution
was published in English in 1909. His enthusi-
asm for the principles of the revolution was real,
unlike Winston Churchill who only consist-
ently admired Napoleon. Like Lord Rosebery,
Lloyd George also admired Napoleon, and even
put Napoleon’s hat on to see if it fitted when in
Paris in 1919 at the Peace Conference. This trying
on of the hat had added significance given Lloyd
George’s belief in phrenology.

Lloyd George’s choices in reading included
Whig or Liberal historians. When articled in
Portmadoc, he was noticed spending his lunch
hours in the office reading Henry Hallam’s Con-
stitutional History of England (1828) while eating.
Hugh Edwards also wrote of Lloyd George read-
ing and eating, ‘He read without ceasing’ and he
read quickly** He read Edward Gibbon’s Decline

The Nonconformist Mind of David Lloyd George

and Fall of the Roman Empire several times. In 1902,
when on a Swiss holiday, Lloyd George went to
Lausanne out of a ‘keen desire to honour’ Gibbon,
but was bittetly disappointed to find that the site
of his home had been cleared for a Post Office.® In
old age, Lloyd George observed, ‘I was brought
up on Macaulay, Carlyle, Dumas and, later, Rus-
kin.’ He often read Macaulay’s essays, sometimes
out loud to guests. He said approvingly of the
essays, ‘his first object was to be interesting. His
second was to hit hard.” He also liked to read J. A.
Froude’s essays for mental stimulation.*

Lloyd George was well read in literature as
well as theology and history. He read George
Elliot and Dickens, Carlyle and Ruskin, and
Disraeli as well as Robert Louis Stevenson and
Alexandre Dumas. Nevertheless, he was aware,
and others made sure he remained aware, that he
lacked public school and Oxford or Cambridge
university education. He said he loathed Eton
and Balliol types, but excluded Asquith from this
condemnation. He also disliked the superior airs
of many barristers, but again exempted Asquith
from this criticism. His comment to A. J. Syl-
vester, his principal private secretary for twenty-
two years, is revealing:

The worst thing Asquith had ever done, said
L.G., had been to join the Church of England.
He had been the son of a Nonconformist min-
ister ... He himself had always belonged in the
Church of Christ and had become associated
with the Baptists. He held no great belief in their
doctrines, but he had been brought up amongst
them and having progressed among them, he
would never have it thought that, once he had
made his position, he had let them down by
transferring to some other faith.*

Lloyd George stayed all his life a member not just
of the Disciples of Christ in Criccieth but also of
his Baptist Church in London. In 1939 Watkin
Davies, who lived most of his life in Criccieth and
knew the family well, observed:

In his allegiance to the religious interests of his
boyhood he has never wavered; and although
his theology would no longer be considered
orthodox by the old Llanystumdwy neigh-
bours, there has been no falling away on his part
from any of the essentials of the Free Church-
man’s creed. Chamberlain was lost to Unitarian-
ism, as Asquith was to Congregationalism; but
Lloyd George is still in every sense of the term a
Baptist.*

Similarly, for all his political opportunism, Lloyd
George remained a Liberal. He held to many
causes for most or all his career including remedy-
ing unemployment, land reform, disestablishment
and free trade. It was when he was prime minister
that Welsh Disestablishment was achieved (on 31
March 1920), the 1914 Welsh Church Bill needing
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the provisions of the 1911 Parliament
Act, and, like Irish home rule, being sus-
pended during the war. Unlike Joseph
Chambetlain, after being in coalition
with the Conservatives, he returned to
the Liberal Party and promoted fresh
ideas in the 1920s. He also looked to
Nonconformity for support. It helped
provide him with a seat in the House of
Commons into his eighties, long after
Liberalism in other parts of Britain had
diminished. The weakening of religion
in politics was one of the causes of the
decline of the Liberal Party after the
First World War.®

Lloyd George tried to rally the forces
of Nonconformity for a last time in 1935.
Lloyd George and the Council of Action
for Peace and Reconstruction secured
much newspaper coverage and big audi-
ences at meeting around the country but
its impact on the 1935 general election
was very limited. The National Liberal
and Transport Minister Leslie Hore-Bel-
isha was perceptive when he commented
to W. P. Crozier, editor of the Manchester
Guardian, that Lloyd George was assum-
ing the existence of a “Nonconform-
ist vote” of the old kind’. He added that
Lloyd George had talked a great deal of
what had happened in the days of Glad-
stone ... and seemed to think things had
not changed.*

Lloyd George had shown flair and
imagination in his years of office (1905—
22) and in the 1920s. Yet his career owed
much to his Nonconformist base. Other
than his extraordinary laxity with adul-
tery, he remained grounded in the Non-
conformist culture of north Wales. He
did not seek to be buried in some pres-
tigious English place but instead chose
to be buried beside the River Dwyfor at
Llanystumdwy.
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